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Abstract:
Terrorism in a Globalized Arena:
The Particular Case of the West and Islam
There is a significant measure of animosity held toward the West in general, and
against the United States in particular on the part of many in the Muslim faith; a feeling 
reflected not just by the Islamic (fringe,( but also by a large proportion of those who are 
in the Islamic mainstream.  This troublesome situation continues to fester, and while 
there are some signs of de-compression, the conflict will boil for many years to come 

for a number of reasons, the most significant being the cultural infiltrations of

globalization, the lack of economic opportunity structures, inept Islamic political

leadership, and the current Islamic Reformation movement. 
Many believe that the way to overcome these challenges is to implant Western 
democracy into the Islamic core; a foolish venture indeed given the historical contexts 
and necessary socio-cultural antecedents of such a move.  There is, however, an over-
riding need to immediately provide legitimate economic opportunity structures and 
promote international exchange.  This cultural conflict will be mitigated only when 
aggregate economic opportunities at all levels and in every sector in the Islamic world, 
are forthcoming.   
In addition, the West must be patient, for Islam is currently in the midst of 
a Reformation, a period of significant socio-political transitions, quite similar to that 
which the West found itself some 500 years ago.  Hopefully the havoc wrought on the 
world by the West over the past half-millennia will not be repeated by the Islamic East, 
and that they can embrace a culture of success and follow the trail to peace and 
prosperity that has already been painfully hewn by others. 

Terrorism in a Globalized Arena:
The Particular Case of the West and Islam
Introduction
We live in a troubled and tumultuous era.  September 11 and its aftermath, the financial meltdown of 2008 and its aftermath, have littered the landscape with new obstacles that must be identified and surmounted.  As of this writing, the events in Central Asia and the Middle East are cause for the devil himself to dance.  The catastrophic impacts of global warming and the general environmental degradation seem to be on our doorstep, and it does appear as if the world may be heading into a depression, measured both in spirit and in hard currency.  Achieving success and security, peace and justice in life remains a great challenge, and the bar has been raise of late due to recent events that are seemingly careening out of control.  While the basic principles of progress and success remain the same, their operational application now needs to be adjusted so as to properly respond to the unique dynamics of the new and ever changing social, political, and economic environments in which we function.   The valiant among us remain undaunted by the new challenges and move forward relentlessly, implacably, persevering and unyielding in heart and mind.  This trek of discipline carries a hefty tuition, but offers much to those who pay the price.  
This paper seeks to outline a series of inter-related socio-political, economic factors and forces, catalysts and causes if you will, that are impacting the state of order and disorder in our world, and suggests a course of action that we must undertake to mitigate the turmoil that is swirling around us all.
Terrorism and Islam
There is a significant measure of animosity held toward the West in general, and the United States in particular on the part of many in the Muslim faith; a feeling reflected not just by the Islamic (fringe,( but also by a large proportion of those who are in the Islamic mainstream.  There is also a significant militant Islamic presence in Europe, Euro-jihadists as they have become known, that are both a by-product of and are contributing to communal, national and global disorder.  This troublesome situation continues to fester, and while there are some signs of de-compression, the conflict appears as if it will boil for many decades to come.

It is not so much established terrorist organizations that loom on the horizon, but rather flexible, fluid cells, diverse and obscure entities that are inspired by, not directed by Al Qaeda.  They are motivated more by an ideal rather than a leader.  The United States and Europe are not up against a unified enemy, but rather a mutating virus of anti-American/anti-Western hatred; self-taught terrorists, homegrown terrorists, organized in small groups (if at all) with no central structure per se, united only by their obsession with a jihad against America, against the West.  This is the new face of terrorism – a myriad of quasi-independent individuals, and perhaps several dozens small organizational entities of sorts scattered around the world connected by a global ideology, and a common enemy; the United States in particular, and the West in general.  
Contemporary Flash Points

Historically, there are obvious and deep sentiments of cultural suspicion and mistrust between East and West that can be traced back to the truly inane and insane policies and perspectives of Pope Urban II (1042-1099) and the Crusades.  In a more recent context, however, there have been a number of contemporary (flash-points( that have contributed to the present crisis (slide 3):

     1.  
U.S. support of Israel - The United States is perceived by Muslims to have unfairly provided years of unwavering support for Israel, and for good reason.  The over-the-top willingness of the U. S. to supply Israel with military hardware for example, coupled with our collateral willingness to turn a blind eye when that equipment is misused by the Israeli military, is particularly troublesome, and strikes a sensitive cord throughout the Muslim world, even in countries far from the Middle East. 

     2.
U.S. troops on Muslim soil – Even many in mainstream Islam consider it a sacrilege for non-believer military forces to occupy Muslim soil.  The case of Saudi Arabia is of particular concern.  Placed there just before the 1st Gulf War with Saudi Arabia(s blessing to protect that nation and to serve as a staging point for taking back Kuwait, the U.S. stayed for ten years.  The presence of these (infidels( inflamed extremists and troubled even moderate Muslims.  The continued presence of our troops in the region, on sacred soil, is an on-going concern to the faithful. 

     3.
Uneven U.S. economic sanctions - American economic sanctions, aimed at countries the United States says have sponsored or harbored terrorists, have centered almost entirely on Muslim countries of late.  To the average Muslim in the street, it appears that the U.S. is targeting them. 

4. U.S. support of repressive Middle East regimes - For fear of alienating strategic allies and disrupting the flow of oil, the United States (the alleged champion of justice and liberty) generally ignores serious abuses of civil rights by Arabic rulers friendly to it.  The reality is that the United States supports corrupt regimes in the Middle East so that the oil will continue to flow.  Interestingly, in many ways, the United States is contributing to the perpetuation of the socio-economic squalor in the Islamic world upon which terrorism thrives. 
5.
Inept U.S. Presidential policy decisions -The inept policy decisions of numerous U.S. Presidential administrations have served only to inflame matters over the years. Donald Trump’s unilateral belligerence, his dogmatic orientations and condescending air, his pursuit of policies that run counter to the rule of law have served to alienate even Islamic moderates.  There was already an image among many in the Islamic world that the United States was an evil empire.  That perspective has been significantly aggravated by the Trump administration.  The world was a dangerous place when he came into office, and he made it more so.
Globalization:  The Cultural Cyclotron

In addition, there are a handful of related and more unremitting factors that are fueling

the conflict.  One of the more enduring and far reaching is the cultural imprint of 
globalization.  Globalization is the quintessential cultural cyclotron, slamming and 
melding East and West, Latino and Asian, Hindu and Buddhist.  Its impacts are 
infiltrating virtually every society, clime, and culture worldwide.  On the positive side of 
the ledger, transnational markets have allowed consumers worldwide to enjoy access to 
a broader array of goods and services than ever before, scholarly exchanges are 
increasing, infrastructure is improving, and cross national exchanges and interactions

are increasing in every sector and at all levels.  Today, for the first time in human 
history, there is truly a global economy and an emerging global community.  
All of this, however, does come with a cost, a cultural melding cost, and that inevitable 

collateral consequence is totally unacceptable to, among others, the fundamentalist

Islamic community.  In this sense, globalization serves as an aggravating factor.  One of 
the core factors propelling the current Islamic jihad is the deep resentment regarding

the cultural impacts of globalization in general, and more particularly, the impacts of 

globalizations’ Western cultural orientation on Islam.  There is a cultural osmosis, a 
cross-cultural melding, a cross-pollination, a cross-fertilization as an inevitable artifact of 
globalization, and many in the Islamic world (as well as the fundamentalists in the 

Christian world I should add) are horrified with this prospect.  The impact of this multi-
lateral assimilation is a creeping erosion of the traditional Islamic culture, a pollution of 
the pure, and an eventual marginalization of that way of life.  

Even moderate Muslims view America and the West as a cultural hyperpower that dominates the world, crushing Eastern religious and cultural institutions that have existed for more than a thousand years.  American influence in particular has been culturally extended in six primary ways (slide 4):

1.  Finance  (commerce, trade, foreign aid)


2.  Entertainment industry (television, music, movies)

3.  Pervading and pervasive military presence

4.  Political and business orientations (contracts, rule of law, freedom of speech)

5.  News media

6.  Magazines of every ilk (news, fashion, sports, entertainment)

This influence, thanks to globalization, has become rather firmly embedded into the global culture and will likely stay there for centuries to come, both the good and the bad. The Muslim fundamentalists reel at the latter.  There are aspects of American/Western culture that are definitively and categorically at odds with Islam, that utterly dilute and pollute Islamic culture and conscience - abortions, blasphemous books, secular materialism, our sexual perversions, the hellish music.  Their concern is that Western culture tends to capture and corrupt the young Arabic minds. The Islamic clerics certainly preach against it, but Western culture is most intoxicating.  The clerics are losing the global culture war.  They are mad, and they wish to send the devil back to hell.  Even the moderate Islamic community is in general agreement with the Pax Americana theme, and that theme plays well all across the Islamic world today. 
Western culture does steam-roll alternative cultures, sometimes with an iron fist, sometimes with the velvet glove of seduction.  And this is what ISIS and many in the Islamic community are really fighting...the erosion of Islamic culture as a result of its exposure to America and to the West in general; the insidious creep of globalization; the malignant growth of the perverted market culture and all its malevolent trappings. Yet, at the same time, many in the Islamic world seek to participate in that global economy and enhance their level of connectivity with the outside world and all it has to offer.  The situation has left the Islamic Ummah in disarray and has kindled a significant measure of cultural dissonance, a matter which will be addressed later in this paper.

In this context, Mr. Bin Laden was not the enemy per se.  Rather he was an emissary with a message that resonated well in the Muslim community, as were/are the leaders of ISIS.  The real enemy is a fluid, illusive, and yet very real anti-Western/anti-American sentiment, or in other words, an anti-globalization sentiment, an anti-connectivity sentiment that has been built up to effervescent proportions in much of the Islamic world, even among the moderates.  The problem is compounded due to the fact that negotiation is just not a part of the formula at present for many in that Islamic world.  That is particularly true of the fundamentalists who do not want the West to change, but rather want Western culture in general and globalization in particular to die.  There is no dialogue, no demand list, no suggestions of how the West should adjust, what the West should do. There are no negotiation options because they simply want the West to go away.  They want to destroy all that there is in the West, for God, for Allah, who is standing by even at the gates, to start a new world with the scraps of the old, very much like the classical Phoenix of Greek mythology.  In this context, the Islamic fundamentalists possess a neo-nihilistic perspective.  They wish to return to the past, before the pernicious and corrupting influences of the West were so overwhelming, so crushing to their religion, their culture, their way of life.  They wish to return, “back to the future,” to an era when Islam was dominant.  Mohammed Atta, the mastermind of the 9/11 attacks, wrote in many letters back home that he, (burned with desire to restore the old glories of Islam.(  Nearly two decades later, we see the ISIS rank-and-file burning with those same desires. Mohammed Atta years ago, and the ISIS community today view themselves as martyrs, ones who bare witness to the truth through action.  We in the West of course, view them as a terrorist.  They were and are, radical, fundamental Islamists.  But they were and are much more than that; they were and are militant Islamists.  There are many in the radical, fundamental Islamic camp who do not employ terrorist tactics, so we must be careful to distinguish the difference – virtually all militant Islamists are fundamentalists, but not all fundamentalists are militants.  The clear and present contemporary terrorism threat comes from the militant Islamists (or militant Salafists, as we will explain later).  
An Alternative Explanation

There is another source of contemporary Islamic terrorism that is not based in religion, nor cultural conflict, nor in the flash-points of concern outlined previously. The root source of the bulk of militant Islamic terrorism is anomie; a reaction to the hopelessness breed within the backward nature of contemporary Islamic societies, where endemic poverty reigns, where there is insufficient infrastructure, ineffectual civic and corporate institutions, inferior educational systems, and where there are limited opportunities for economic, scholarly, scientific and artistic pursuits.  Poor governance has led to this lack of social, political and economic modernization.  In addition, weak and ineffective governments cannot deliver security; they can neither protect nor exercise viable control over their people or their lands.  As a result of this “double indemnity” (the inability to provide neither security nor economic opportunity), anomie reigns and much of the Islamic Ummah is consequently infested with fundamentalism.  The pressures of globalization only aggravate the problem.
As the rest of the world moved forward in the last 70+ years, the bulk of the Islamic world failed to keep pace, with a few exceptions (Turkey, Indonesia, Malaysia, Qatar, Bahrain, the United Arab Emirates).  The primary reason for this lack of progress is rooted deep in Islamic religious dogma.  Many in the Islamic world cling to the vision of a cherubic Islamic nation-state.  Little importance or social value is given within Islamic culture to the temporal matters of good governance and its offspring – infrastructure improvement, economic growth, education enhancement, multi-sector civic development, etc.  This prevailing view of Islamic law as hallowed and unalterable has resulted in a (confiscation of the political.(  As a result of centuries of blunted socio-political progress and development, and parallel inept civic governance, the Islamic world now finds itself decidedly behind the rest of the world in virtually every arena.  The problem is that a new world order has now been visibly and physically thrust upon them, and Islam is not ready to participate; psychologically, socially, economically, nor intellectually.  This pitiful state of affairs can be directly linked to centuries of inept and impotent civic governance.

Unfortunately, rather than embarking on fast-track modernization and joining the globalized world, many Arabic political leaders are aggravating the situation by retreating into fundamentalism themselves.  Many are abandoning their civic duties, and thus condemning their communities and their people to fall even further behind.  Faced with a situation where there are few viable opportunity structures, the Islamic body-politic suffer from a significant level of aggregate anomie, and many have chosen religious extremism as the alternative.

Samuel Huntington first wrote of this phenomenon in the context of Islam some 40 years ago.  When the Islamic rank and file feel the crush of disorder, when no physical security is forthcoming, when there are no economic prospects, when they struggle with the dynamics of the multi-sector change that globalization in particular is yielding, they tend to default to a more enduring sources of stability and protection – fundamentalism, which, with its simplistic dogma, yields the craved inner psychic comfort missing from the tumultuous world.  That psychic retrenchment is also often accompanied by a social and physical retreat into extended families/ethnic/tribal enclaves to meet the tangible/physical security needs.  This phenomenon is all the more pronounced among the transitional and developing Islamic nations, where there is weak government and insufficient economic opportunity structures. This is the core principle behind his “Clash of Civilizations” perspective – we are seeing in the Islamic community, a xenophobic response to the cultural melding brought on primarily by multi-sector global connectivity (slide 5) [trade, intellectual, migration/immigration, personal (real, virtual)].  Globalization by nature disrupts, and when there is weak government providing little physical safety and insufficient economic opportunity structures, people tend to retreat into the safety and simplicity of fundamentalism.  

Huntington presses the idea that the countries that are struggling the most in this globalized world are those with weak and ineffective governmental structures.  They cannot exercise viable control over their people or their lands, they have limited viable economic opportunity structures, and the result is an infestation of fundamentalism (slide 6).  In other words, it is the pressure of globalization in the presence of weak governments with their ineffective security delivery capabilities and insufficient economic opportunity structures that is causing the growth of fundamentalism.  Fundamentalism will not flourish in the presence of globalization if strong governments who can deliver security and sufficient economic opportunity structures are in place.  

The empirical evidence supports this 2nd thesis.  While globalization is thriving in the West, with its strong government and civic entities and broad opportunity structures, the body-politic in the Islamic weak states, where government and civic based institutions are ineffectual and economic opportunities are collaterally stunted, have in point of fact looked to religious-based extended family/tribal/ethnic entities for emotional and physical protection. These entities have taken the form of militias and insurgency groups in the Middle East, and tribes in Central Asia. They will not go away until these governments can provide real security and tangible, long-term economic opportunity.  Even then, since the tribes and militias have so firmly embedded themselves within the socio-political culture, it will likely take decades, perhaps generations to dismantle them, and the dismantling will come via the velvet glove of evolution rather than the external iron fist of authority.  
If the governments can provide real security and tangible opportunity, they will fade away, but only after their continued presence becomes a meaningless redundancy and the culture value of their residual presence likewise fades into the dust-heap of history.  The West has experienced this same phenomenon, with its tribes and militias headed by squabbling dukes and barons and kings and popes.  At the outset of the 21st century, we in the West are still dealing with the residual impacts of our ancient regional and tribal animosities.  Consider for example the negative attitudes of most in the West regarding immigration.  Consider the ever-present national and regional animosities that are very much alive in modern Europe.  Why would we expect anything different from Islam? 
Returning to the theme of governance, economic opportunity structures, and fundamentalism, the underlying question that emerges is one of causality.  Has it been poor governance that has yielded insignificant economic development in the Islamic Ummah, or has it been insignificant economic development that failed to motivate the growth of good governance?  Huntington suggests the former (thesis #2/slide 6).  His proposition is that even if the Islamic body politic attempt to become economically, politically and socially active (ie., if they embrace the tenets of globalization), but the basic institutions of governance are not in place (no established political parties, no viable justice systems, regulatory agencies with no efficacy, insufficient educational systems, fragile civic and business infrastructure), the result will still be instability and a continuation of retreatism, fundamentalism, and ethnic/tribal dominance (thesis #3/slide 7).  
Economic development, he argues, requires pre-existing conditions - established institutions of public order and a government that is able to exercise viable power and exert its authority over its lands and its people.  Pressing for enhanced economic growth and participatory government in the absence of a wide array of established institutions of public order, he proposes, merely aggravates the security and stability problem.  The type of government, he posits by the way, is not important.  Civic stability and communal security is based on the extent and degree of governance that is present; the ability of government entities to exercise viable power and authority within their borders.   If that power is there and security is present, economic growth and development will be forthcoming.  The antecedents of economic development, he argues, is good governance.  

This does not appear, however, to have been the case in either the United States at the outset of the 19th century, nor in India at the close of the 20th century.  Both of these rather diverse nations suffered from a significant degree of poor governance, but both managed to develop economically, with good governance arising thereafter in the case of the United States as a result of pressure from the economic sector.  It is my proposition, from a myopic American viewpoint, that economic development is the key (slide 8) to the grown of good governance.  There are certainly other forces and factors driving the matter (ie, the cultural collision of globalized commerce and exchange, and the subtle Islamic religious aversion to the value of civic governance perhaps being the most powerful – slide 9), and things do need to change in a variety of arenas, but my 
proposition is that economic development is the cornerstone to peace and stability in the Islamic world.   As the business and finance sectors begin to emerge, they will push for the greater levels of stability and security that is found in good governance.  The populous does not have the political efficacy to achieve this end.  They may cry out for it, but good governance will emerge from the efforts of the business elites, and only when they see it would be to their benefit.  Once headed down this road however, development of the business and public sectors will be a compounding relationship, each benefiting from the growth and development of the other.  

Imprinting  Democracy

Many in the United States view democracy as the antidote to the militant Islamic virus.  This is based in part on a truism; historically, liberal democracies foster peace and security, and they have generally not gone to war against one another.  Multiple U.S. presidential administrations have also operated under a second hypothesis; that self-governance and liberal democracy are universally coveted entities, and in the context of the current environment, if given the chance, the Arabic nations would promptly adopt them, peace and tranquility would readily emerge thereafter, and the current Jihad against the West would become passe.  What we have failed to grasp is that hatred of despotism and autocracy, does not necessarily translate into a love of democracy and all its various organs.  We have also failed to grasp the fundamental concept that “democracy” is a fluid entity and not some static phenomenon.  What exactly is American-style/Western democracy, and, more importantly, who is to say that this is the ultimate standard?  At some point in time, it will become obsolete and outmoded as societies and the collective body politic evolve to new and different forms of governance.

Furthermore, and of greater concern, there are cultural pre-requisites for democratic self-governance, and those antecedents are lacking in the Arabic Ummah.  The notion of transplanting Western-style democracy into the Islamic world is simply naive.   There is no background for democracy in this region, and there is a very uneven socio-religious culture from country to country, and from region to region.  One common thread is weak central governance.  People tend to identify  more in a tribal context, very similar to the situation in Europe in the Middle Ages with its myriad of dukes and barons and fiefdoms.  Over the years, between wars and marriages, this decentralized/regional model of governance in Europe was replaced by multiple models of central governance, and that model is still evolving as Europe struggles today defining the nature and scope of its new, truly centralized governance concept, the EU.

It should again be stressed that contemporary Western democratic republics did not spring fully grown from the womb of Western culture.  Western democracy has evolved and morphed into many different strains over the centuries, in a millennial shuffle, with occasional revolutionary and civil wars, stops and starts, ebbs and flows.  The result of this multi-century caustic dialogue in the West has been democracy, true, but a very different mode of democracy depending upon the very diverse social, economic, political and historical dynamics unique to each region and to each nation-state.  Each strain of Western democratic governance reflects the necessities of the times and the settings in which it was planted and nourished, and Western democracy continues to evolve in unique ways in unique locales.  To press the present form of American liberal democracy on Iraq, on Afghanistan, on traditional Arabic society in general, to press a model of governance that has taken centuries to evolve, that has definitive socio-cultural pre-requisites, that takes on different forms in different environments, is utterly absurd, and obviously doomed to failure.  

Western-style democracy is not the antidote to Islamic fundamentalism.  Western efforts to impress and imprint it in the Moslem world will ironically result in an increase in fundamentalistic fervor.  In much of the Islamic world, the very thought of liberal, social democracy, with its emphasis on communal input and popular sovereignty, is a repulsive notion, running counter to a millennia of Muslim socio-political culture.  The social, political culture of the Middle East is patriarchal, tribal, and ethnic.  It is not psychologically geared to popular democracy and central governance any more than was Western Europe 500 years go.  The wish of even the contemporary Islamic moderates is not for a Western style social democracy, but rather some functional theocracy that will maintain some elements of traditional Islamic culture and also improve the socio-economic opportunity structures.  China, for example, has certainly not adopted democracy.  There are some democratic movements underfoot at the local level, agreed, but the country in aggregate has not adopted democracy and there is absolutely no interest among the body politic to do so.  There is also little if any interest among the Chinese populous in Constitutional freedoms and liberalisms, but great interest in the freedom to make money.  They have rather successfully melded neo-communism with global capitalism (at least to this point), maintained a strong sense of identity, and have become dominant players in the market.  At this juncture, a Chinese eclipse of American dominance seems to be on the horizon, and many progressives within Islam are looking to China as an example in this regard.  

A counter-point needs to be raised at this juncture.  The argument that democracy and Islam do not mix, at least in the present sense, does not seem to be confirmed when reviewing the results of recent polls.  Some surveys suggest that as many as 80 to 85 percent of the Arabic community want democracy.  However, a more careful analysis of the data reveals that the Arabic body politic defines democracy in a very narrow construct; self-determinism.  Democracy in the Arabic world is not a desire for Constitutional liberalisms, freedom of the press, freedom of speech, checks and balances, etc.  Democracy in the Arabic East is a singular dimensioned entity - the opportunity to decide for themselves how to be governed.  Interestingly, current polls suggest that if given the choice, most in the Arabic world would choose a restrictive theocracy; somewhat of a paradox, that the democratic apparatus of self-determinism would be used to establish what in the West would be viewed as a non-democratic form of governance.  

The bottom line is that democracy in the Arabic context is a very different entity than democracy from a Western orientation, and surveys that suggest a strong support for democracy in the Arabic East need to be viewed within a cultural context to obtain a proper understanding.  Again I stress, democracy in the Arabic community is a univariate notion; self-determinism - a chance to choose the type of government that they want, and in an ancillary sense, to be free from America and its imperial influences. 

Americans as a whole suffer from a significant degree of monomania when it comes to democracy, feeling that history (and even the gods) favors its inevitable triumph.  The 

fact that there are problems with democracy is generally (and perhaps conveniently) overlooked.  Among other concerns, there are, for example, very real and pronounced despotic propensities inherent in electoral democracy (ie., Chavez in Venezuela, Marcos in the Philippines, Hamas in Lebanon) that may become, and given the history of the Arabic region, likely would become manifest were democracy to be force-fed in Islam at present, and frankly for the foreseeable future.  (One person, one vote, one time( is the battle cry of many would-be autocratic rulers who see popular elections as a way to obtain power legitimately, but once seated, to never let go.

There are also pragmatic limitations with respect to the notion of implanting democracy. Only nine countries have successful made the transition from poor dictatorships to modern democracies in the post-War era, and five of those (Cyprus, Hungary, Spain, Portugal, and Greece) did so due to significant infusions of resources and powerful incentives emanating from the European Union (the others are South Korea, Taiwan, Chile, and Argentina).  Furthermore, recent history has shown that the more infamous totalitarian governments of the 20th century arose, not from authoritarian regimes, but from weak and fledgling democracies that were in the early stages of development (ie., Russia in 1917, German in 1933, Italy in 1922).  The same course of events could and likely would transpire in Islam were there any ill-advised attempt to graft Western democracy onto the current Arabic body-politic.  In addition, movement toward democracy tends initially to slow economic growth rates; hardly something that needs to occur in the already socio-economically depressed Middle East (see the experiences of South Korean, Taiwan and Indonesia for example; an additional reason the Chinese leadership, whose legitimacy rests with economic progress, will resist any serious movement toward democracy).  Despite these concerns (or perhaps more likely due to an ignorance factor), the previous American presidential administration, with blinders securely fashioned, ran about the globe, full of religious certitude, chanting democracies omnipotent virtues in a mindless mantra.  There is something quite arrogant, condescending, and woefully naïve with such demonstrative efforts to imprint America’s particular brand of social democracy on the world. 

Interestingly, and somewhat ironically, the same Americans who so champion the notion of liberal democracy, have a difficult time even defining what it is, and generally resort to (definitional joinder.(  Western social democracy is an amalgamation of representative governance and various (constitutionalisms( involving the rule of law and the protection of human rights, guardianship of private property, freedom of speech and transparent due process, as well as socially valued and professionally managed institutions of public order.  But to assume that these various independent aspects and elements of Western democratic governance can be grafted into the Islamic body-politic overnight is utter fantasy.  They certainly were not adopted (en mass( in the West with a singular swing of the revolutionary axe.  Why would the East, with little or no cultural propensity for such notions, take them on?  It will take decades, centuries, and even then, many of these components will never be incorporated into the Islamic socio-political world.  Even if they are, they will be adjusted, adapted and coopted in such a way that they may not even be recognizable to the West.  

The thesis that democracy destroys terrorism is utterly sophomoric.  In fact, most terrorist attacks take place within democracies:

1. Terrorist attacks are easier to “pull off” in open societies.

2. Based on the premise that the purpose of terrorist attacks is to create mass panic and thus influence government policy, terrorist attacks are more effective in open democratic societies that have responsive government officials.  Where better to strike than a highly responsive political system.

There was no democracy but also no terrorism in Communist China or Soviet Russia, but democratically-based India and Ireland have both suffered from terrorist attacks for years.  The latter are both open, diverse countries with many different groups feeling very strongly about their identity and autonomy.  The origins of terrorism are unique to the customs, cultures and histories of each region, and are far more complex that a simple presence or absence of democracy.  Contemporary Pakistani terrorism bred due to the fact that it was the conduit and recruiting ground for the jihad against the Soviet occupation of Afghanistan.  Of late, Pakistani terrorism has been exacerbated by the collapse of the state, and its inability to provide basic infrastructure resources and education, a neglect of the tribal regions, and the unwanted and dominating presence of the U.S. in the region.  It has nothing to do with the presence or absence of democracy.  Having said that, in the end, the presence of a mature democracy may have some mitigating influence on terrorism due to the greater access to power structures, willingness to compromise, an open press policy, etc.  But democracy is surely no vaccine, especially in the early stages of its development.

A Brief History of Secular Islam

This somewhat pedantic cause or consequence debate aside, there is no disputing the fact that for centuries now, the Islamic political leadership has let its people down.  The classical age of Islam peaked during the reign of Suleiman the Magnificent (1490 - 1566).  He pressed for all manner of social and economic reforms, modified the institution of slavery, organized schools for the young and universities for the old, developed libraries, encouraged and supported scientific inquiry, encouraged intellectual exchange.  It was a glorious era.  Islamic literature was fully developed, their medical advances far surpassed the West at the time, and it took years for the West to catch up to their advances in engineering and architecture.  The (great( western library in St. Gall, Switzerland for example had 600 books, while the contemporary Islamic library in Cordoba, Spain had more than 400,000 volumes.    

Science, math, engineering, medicine, literature - there was no match.  The West was, in point of fact, populated by large numbers of semi-barbarians during this time.  The Muslim world(s error was that when the West began to progress, the Islamic predisposition of viewing with contempt anything West kept them from recognizing the fundamental shifts.  The Islamic community continued to limit their interactions, stayed isolated, fell behind, and eventually imploded.   

At the death of Suleiman in 1566, the surviving generals fought for control of the empire, and divided the kingdom.  The Islamic world has largely been in a socio-economic/geo-political free-fall ever since.  It now finds itself decidedly behind the rest of the world in virtually every arena, unable to participate in the global economy, with little progress being made, and a continually shrinking aggregate opportunity structure coefficient.  The region is falling further and further behind. 

It is this sense of defeatism and hopelessness that drives the current Islamic jihad; 50 percent plus unemployment, non-existent and/or ineffectual civic and corporate institutions, insufficient medical delivery systems, second-rate schools propagating multi-generational illiteracy/multi-generational resignation, inadequate and in many locales non-existent infrastructure, limited access to external media outlets, subsistence living in barren housing projects.  This is not (the good life,( and jihadists will be continually conceived within this womb.  These conditions have yielded a large pool of poor, deprived young people who are susceptible to the argument that they can best spend their lives by serving Allah, literally (donating( their lives to the cause.  Jihads appeal to those who have been left behind, who have been economically and culturally uprooted by the whirlwinds of globalization.  Fundamentalist Islam gives hope to the hopeless.  Until someone can offer these people something better than a martyr(s death, then the bin Ladens( of this world will always find a home.  In the end, economic development is the key.  There are certainly other variables driving matters, and things need to change in a variety of arenas, but I believe that economic development is the cornerstone.  

In sum militant Islam tends to attract two types of individuals (slide 10):

1.
Young Islam (ie., typical Palestinian terrorists) – They are unmarried, under-educated, unemployed and unemployable, disenfranchised, locked out of the global economy (particularly in Europe).  They are anomie driven, with concerns of cultural corrosion emerging as a secondary issue, if at all.  With no stake in society, they are ready to give their lives for the cause.  If they were socio-economically engaged, they would not be as concerned about the imperial U.S. presence in the world, and the tainting influences of globalization.  These are the “accidental terrorists,” and this is the demographic profile of the bulk of the Islamic militants.

2. 
Older Islam (ie., the 9/11 bombers) – These are the hard-core fundamentalists, the jihadi Salafists. They are concerned of the cultural osmosis of globalization (sexual perversion and secular materialism), the pollution of the pure.  They wish to restore the dominance of/realize the global ascendance of/return to the original theological state of Islam.  They reject democracy in its entirety and seek instead to establish a theocracy.  Economic success is an independent and unrelated factor.  They consider the United States in particular and the West in general as the infidel occupiers of the land and seek freedom from the West and its imperial presence, but, that is a secondary factor, for these are the religious zealots who wish to destroy all there is in the West for Allah who is standing by, even at the gates, to start a new world, an Islamic world, with the scraps of the old. 
The Religious Co-Variate, Again
There is, of course, a definitive marriage between politics, economics and religion in the Muslim mind and heart.  Religion dominates culture in the Islamic world, and to eke out a subsistence living with a keen awareness of bounties of the Western world is galling and strikes at the very heart of their being.  It is a pride issue, combined with a dogmatic religious fervor, and American/Western prosperity is indirectly but openly confronting them.  Mainstream Islam is totally convinced of the superiority of their religion and culture, and are now obsessed with the inferiority of their power and influence in the global context.  The Islamic community still (remembers( their time of dominance.  Again, Mohammed Atta (burned with desire to restore the old glories of Islam.( 

Along the way, as the Islamic secular world fell behind intellectually, economically, and socially, the Muslim faith suffered as well, being diluted and altered as the Arabic people came in contact with different tastes and traditions and cultures.  It must be stressed that the Islamic Ummah, or the Islamic “world” if you would, stretches from Africa to Southeast Asia, is 1.3 billion strong (growing at a rate of 2.9 percent a year), and is a proverbial polyglot of history, customs, culture, and religion.  There have been periodic reactionary responses to the religious diversity that has emerged within the Muslim faith over the centuries – desires to purify Islam.  The pedigree of contemporary fundamentalist Islam can be traced back to the 13th century Syrian cleric Ibn Taymiyya (slide 11).  He was a member of the relatively strict Hanbali school of Islam.   After the destruction of the Abassid caliphate by Mongol invaders in 1258, he took a more dogmatic view of the Sharia  and combined it with vigorous enforcement.  Although the movement died out, Abd al-Wahhab resurrected the Taymiyya ideal in the 1700s.  Today, most militant Islamic jihadists are Wahhabists, but, not all.  Neither the Taliban nor the Egyptian-based Muslim Brotherhood are Wahhabists for example, and then there are the secular terrorists, such as the PKK, Hamas, and Hizbullah.  They posses a religious flavor of course, but have more of a national liberation focus (ala the IRA and the Tamil Tigers).  The future of global exported terrorism however, will likely come primarily from the Islamic fundamentalist driven individuals and entities - the militant Salafists. (1)
Salafists (which can be translated roughly as “righteous predecessors” or “ancient ones”) seek a pure, uncorrupted Islam – religiously, socially, and politically.  It is a fundamentalist form of Sunni Islam.  They believe that Islam had been perfected in the days of Muhammad and the three generations thereafter, and that it has been diluted ever since.  Salafists seek a revival, a retrenchment, a return to that ancient state.  Roughly one percent of the Islamic world considers itself to be Salafists, but not all are militant Salafists of course.  They reject democracy as they seek to establish a theocracy, and of course reject the Shiite perspective.  The militant Salafists are as much anti-Shiite as they are anti-American.  They reject science and have an extremely strict constructionist view of the Sharia.  The Salafists have great emphasis on ritual, including relatively elaborate instructions as to how and when to eat and drink.  They believe that jihad is permissible against foreign, non-Muslim occupiers of the land, and they adhere to a very strict constructionist view of Sharia law.  It should be noted that Salafists are not necessarily Wahhabists per se, though both tend to be fundamentalist Sunni.  They both seek an Islamic reformation, and both do look to Muhammad ibn Abd-al-Wahhab (1703-1792) for inspiration.  Salafists, however, tend to cling more closely to the writings of Ibn Taymiyyah (1263-1328) and his two students (Ing al-Qayyim and Ibn Kathir).  In a more contemporary sense, they also look to the works of Sayyid Qutb, an Egyptian author and philosopher who wrote in the 1960s.  The Salafist perspective would be considered a broader socio-religious movement than Wahhabism, which has more of a militant focus.  
The Sharia is the body of Islamic law based on the Qur’an, the Hadith (teachings of Mohammad and his companions), community consensus, reasoning by analogy, and centuries of discussion and interpretation.  In Arabic, it means way or path.  It is the legal framework in which life is regulated for those living in an Islamic legal system.  It is not a codified law per se, but rather a series of common laws, cultural precedents, and historic interpretations that vary from sect to sect, from region to region, from family to family.  One of the great contemporary debates in Islam focuses on the nature of Sharia.  Some view it as a changeable body while others view it in a more fundamental, un-alterable context (the true Sharia, the true body of law being established by the 18th century).  Even then, there are differing interpretations of Sharia, with Sunni(s embracing a number of orientations including the Hanbali, Hanafi, Maliki, and Shafii perspectives, while most Shiites cling to the Jaafari view.  While it is difficult to make generalizations (there are 72 recognized Islamic sects), in short, the Sunni’s permit individual reading and interpretation, while the Shia tend to limit personal interpretation and rather look to clerics and Imams for clarification and explanation.  There is an obvious parallel in this context between Catholics and Shia on the one hand, and  Protestants and Sunni on the other, and there has been great animosity between the Shia and the Sunni for centuries, just as there has been between Catholic and Protestant.  At present in fact, Al Queda is as much anti-Shiite as it is Anti-American.  

To the militant Salafists, the only way to now turn the world Islamic green, is to engage in a campaign of mutually assured destruction; an apocalyptic, nihilistic obliteration campaign, with the Islamic state emerging from the ashes.  Islam does carry within its religious roots, a moral justification for violence (Jihads), particularly against an infidel army of occupation.  As an aside, it must be noted that the Islamic faith is obviously not the sole owner of the doctrine of righteous war.  Review, for example, the history of Ireland and Europe in general, as well as the Spanish conquests of Latin America as demonstrative examples of the horrific consequences of sanctimonious Christian certitude.  Certitude within any context decimates and destroys.

The influence of Muhammad ibn Abd-al-Wahhab and Ibn Taymiyyah has certainly waxed and waned over the years.  In a more contemporary sense, the current concerns regarding the disintegration of pure Islam motivated intellectuals at al-Azhar University in Cairo in the mid-1850s to call for a revival, and to make fundamentalist Islam more attractive as a political, social and legal force.  That cry was taken up in the 20th century by the Salafist adherent, Sayyid Qutb (pronounced Koteb), mentioned earlier.  He was an author and an intellectual and is generally considered the godfather of the contemporary jihadist terrorism.  He was a member of the Egyptian Muslim Brotherhood who wrote of social justice and righteous jihads.  His work basically shaped Al-Qaeda philosophy.  He was executed by the Egyptian government in 1966 and is consequently viewed as a martyr by the militant Islamic community.

It appears that much of the contemporary fundamentalist Islamic anger is based in an anomie-type frustration over the fact that it appears that Allah has let them down; that since they are not enjoying the bounties of life as is the West, that Allah has reneged, or even worse, is wrong.  The religious element aside, the Islamic perception of Western culture winning/dominating is correct, when cast in terms of scientific and intellectual contributions, economic growth, social stability, etc, etc.  The end result of this current confrontation, is inevitable.  There will be more body bags, and more property damaged, but in the end, Islamic extremism is going to lose to the undulating but engulfing forces of global connectivity.  The downside is that it now appears as if this will be a very long, twilight struggle.  

On the other hand, Qatar, Malaysia, Indonesia, Bahrain, the United Arab Emirates, are moving forward toward economic openness and efficiency with some deliberate speed and minimal pain.  Egypt seems to be coming out of it slumber, as are Turkey, Morocco and Lebanon.  We are seeing what Zakaria calls, the “rise of the rest.”  We are in the midst of a re-alignment of global power - industrial, technological, financial, social, and cultural, not so much due to American’s decline as to the rise of everyone else.  With the exception of our military might, the rest of the world, while we have been sleeping, has begun to catch up to us, and we missed it.  While were preening in front of a mirror (like Narcissus of Greek mythology), the American worshipers outside our door left, now interested in their own stories as their own boats have risen, worldwide.  We are now the aging movie star, the aging athlete.  We can still throw a good pass, but there are many others than can now do that too.  We are no longer the only game in town.  
To a great extent, we did this to ourselves.  For past 70+ years, American diplomats, the finance and business community, and the intellectuals have all urged and assisted foreign countries to open their markets, free up their politics, engage in exchange, embrace trade and technology.  Be unafraid of change we proclaimed, join the advanced world and taste of our success.  We succeeded, and there is now a globalized world.  This is one of the most thrilling times in human history.  Billions are not merely escaping abject poverty, but are participating and progressing and planning for their futures, and unlike the past, they are doing so within the existing international order.  In the past, when countries grew rich they have wanted to also become great military powers, and that is just not happening today (2).  The world has and will continue to be enriched and ennobled as they become consumers, producers, inventors, thinkers, dreamers, and doers.  As this happens, as the body politic of the world gains a greater stake in their societies, the possibility of war and terrorism greatly diminishes and peace enhances. This has transpired because of the seeds sewn by Americans with their ideas and actions.  With the obvious exception of many semi-functional Islamic nations, the rest of the world is moving, and that world is moving into a Post-Americana era, an epoch of world history where there will no longer be one or two dominant powers, but rather multiple points of light, power and influence.  
This is notion that warrants some deliberate consideration and reflection, but it is not the theme of this paper and we will need to save if for another day.  Back to our present theme of change in the Islamic world:  A decade ago, Algeria, Turkey, and Egypt all were poised to move toward a fundamentalist Islamic state, but no longer.  Many Islamic fundamentalists in Turkey, for example, have proven to be even more pragmatic than many of their more secular cousins. Once in power, they have compromised with the Kurds, softened their stance on Cyprus, and have aggressively pushed for social and economic reforms designed to gain Turkish membership into the European Union.  Many in the Arabic world have stopped looking to Islam per se for their temporal salvation.  The greatest potency contemporary Islamic fundamentalism holds is that it is an alternative to the wretched reality that most people live under in the Middle East.  But, whenever Muslim fundamentalists have been forced to leave their philosophic rhetoric and become involved in the grind of actual governance, in day to day politics, in the mundane delivery of government goods and services, their luster has worn off and the people quickly weary of their charms.

The body politic of the Middle East have realized that streets and sewers have to be built and maintained, government finances have to be managed, education and public health matters attended to.  The clerics can inflame and excite, but they cannot govern. The Taliban in the end held no allure.  The rank and file in the Muslim Ummah are beginning to realize that fundamentalism has no real answers to the real problems of the modern world - it has only fantasies.  The clerics, however, have learned how to use the foil to deflect blame.  When crops fail and cities rot and children die and when nothing works (except the ever enthusiastic and entirely illiterate morality police), where can the clerics lay the blame?  They cannot blame themselves, so they blame their own people for not being sufficiently zealous.  They subsequently engage in ever more vociferous calls for oblation, and renunciation and sacrifice, and simultaneously deflect blame to others, to the outsiders, to the heathen – in the case of radical Islam, to the Jews, the Americans, the West. 

It is this setting that we now find ourselves; in a world of conflict between connectivity and globalization, and fundamentalism.  As noted a moment ago, my long-range outlook is decidedly positive.  A future of contact, interpersonal connectivity, cross-national intellectual exchange, globalized commerce, trade and tourism looks far more likely than one of war, isolationism, and retreatism.  There is much to be done however, for there will be conflict between globalization and fundamentalism for centuries to come, and many graves will yet be dug.   

Islamic Reformation

History rarely, if ever, truly repeats itself.  It does, however, have a tendency to replay very similar chords, and in that context there is a profound parallel between contemporary Islam and medieval Europe.  Europe spent the mid-millennial centuries spilling much blood addressing the issues of sovereignty, religious fundamentalism, ethnicity, and governance.  Initially the battles focused on breaking power and sovereignty away from the Church.  That achieved, Europe spent the rest of the millennium warring, as it experimented with various kinds of governance - left and right wing dictatorships, communist regimes, republics, social democracies.  The Western states that emerged from that conflict generally posses a much diminished role for religion today, are ethnically tolerant, are post-war in their orientation, and have adopted diverse and assorted models of governance, that now, at the beginning of the 21st century, generally lean in the direction of social democracies.  The evolutions of governance continue in the West of course, but they seem to be taking on most definitive peaceful format. 

The Middle East and Central Asian Islamic states appear to be in the midst of the same general set of dynamics that swept across Europe 500 years ago.  There are broad and powerful social forces seeking to shift power away from the cleric and Imams on the one hand, and to retain it on the other hand.  There are significant discussions underway in Islam at present regarding alternative forms of governance and the role of religion in that context.  Islam now finds itself in a state very much akin to the effervescent, tumultuous and evolving Europe of the Protestant Reformation era.  Islam in the midst of its own reformation.  There is, however, one major religious difference that needs to be articulated.  The Pope was a singular, titular head, and consequently could be and was the target of relatively unified and focused, and in the end, successful attacks.  For many years, the Moslem faith had such a leader, a Caliph, though the position possessed decreasing de-facto relevance once the Ottomans conquered Egypt and appropriated the title in 1517.  The Turks formally abolished the Caliphate in 1924. As a result, Islam currently lacks a singular human leader nor a central command structure.  

Power is spread among a cacophony of imams and clerics and is based on the ephemeral notions of personal aura and charisma.  Such a decentralized and diverse power base will be hard to supplant.  Yet, there are many Muslim voices ready to take on that challenge, and who wish to integrate Islam into the global economy and to (deal with/accept( the collateral religious costs and the inevitable cultural osmosis/erosion impacts.   Indeed, many in the Moslem community have now begun to reject the militant fundamentalists’ vision of jihad.  A growing Islamic middle classes for example, are no longer willing to accept the Bin Laden’s celestial nihilistic vision, for it has led to destruction and chaos.  They have a growing stake in the society of now, and seek instead for peace and stability and opportunity in this life.  Even many Saudi leaders, who have historically tolerated radicalism, have come to realize that their own stability depends on moderation.  A group of Islamic scholars based in Ankara will soon be publishing a new edition of the Hadith, bringing a more contemporary perspective to the 170,000 “teachings and preachings” of Muhammad.  Progressive Muslim thinkers have pressed for similar action in the past, but have been viewed as outsiders, operating on the fringe.  That is no longer the case, and momentum is building within the Muslim world to review and re-interpret their faith in the context of the modern world.  This is nowhere more evident than in the case of Amr Khaled, the conciliatory and growingly popular Egyptian Muslim televangelist, now working out of the UK.  Time Magazine recently ranked him as the 13th most influential person on the planet.
Others, of course, are not so enamored with these “progressive” movements, and wish to instead retreat into the pure form of Islam.  Many Sunni fundamentalists, for example, wish to re-establish the Caliphate and to see Sharia law reign supreme.  Moderate Muslims cringe at such a prospect - the battle-lines have been drawn.

The Islamic world has experienced centuries of bloody, internal conflict, and in reaction to the contemporary influence of globalization and the concomitant crush of Western culture, have now moved into a new period of social and political upheaval.  The great question is whether the West can absorb the same level of chaos and destruction from Islam that it (the West) wrought upon the world this past 500 years as it tumultuously evolved to its present state of relative socio-political homeostasis.   It is an unsettling prospect.

Interim Security

No matter how many camps we blow up, no matter how many operatives we kill or capture, no matter how much screening we do at airports, America and the West will never be totally safe.  There is no such thing as universal/absolute security, and that is never more true than at present.  The West is in a conflicted state with fundamentalist Islam.  Some speak of eventually “winning” this war.  Winning, is what is happening right now.  We are not being subjected to regular catastrophic attacks emanating from some centrally organized, unified enemy.  Rather we see, and will continue to see as long as we keep winning, random, scattered episodes carried out by radical Islamists who are inspired by, not necessarily directed by, ISIS, Al Queda or the Taliban and/or some of the now emerging small spin-off groups.  This is the face of victory, today and tomorrow and for many tomorrows yet to come.  

This is a conflict that will never end, at least from our current vantage point.  We have been fighting it, more or less, since the era of the crusades, and, it is not really Christian vs. Islam at its core (the European West is hardly Christian).  It is not the United States vs. the Middle East.  It is a battle between the two great forces in the world that transcends politics and nationalism and religion at its core.  It is a battle between the perspectives and forces of globalization, socio-economic integration and connectivity and all which that entails (cultural melding, cultural osmosis, exchange, cooperation and comprise) vs. fundamentalist, isolationism and ideological purity and all which that entails (retreatism, certitude, theocracy, and xenophobia).  We are not fighting Islam per se, but rather fundamentalism.  At this present epoch in human history, there just happens to be a large deposit of fundamentalism in the Islamic world (and disconcertingly, a growing number in my own nation in the form of the Tea Party).   Large veins of fundamentalism are found in Islam at present for a variety of reasons, the primary factor being that it has been left behind in the connectivity/the globalization 
frenzy that began 50 some years ago, as has been repeatedly stressed in this paper.  

But beyond Islam, fundamentalists of any ilk, are an enemy of civilization as we know it and define it today.  Civilization today is all about compromise, about multi-lateral agreements, cooptation, cooperation, exchange of goods, information and ideas, migration and immigration, utilitarian orientations.  That is everything fundamentalism is not.  Fundamentalists have arisen in every society, every religion and every era.  This nation was founded by fundamentalists (the Puritans) who hung my 9th great grandmother for being a witch, and hung others for being Quakers or thinkers, and banished many more.  None of us, with our contemporary perspectives, would survive even for a day in Cotton Mather’s Boston!  Fundamentalism spawned hundreds of years of wars in Europe.  It is virtually extinct in contemporary Europe, but Islam, which began about 500 years after Christianity’s birth, is just now going through the same thing.  They are in a reformation period, and the great question again is whether the West can absorb the same level of chaos and destruction from Islam that it (the West) wrought upon the world this past 500 years as it tumultuously evolved to its present state of relative socio-political homeostasis.  It is an unsettling prospect.

What Should Be Done?
The militant Islamic challenge requires a sustained, multi-generational, multi-sector response (slide 12).  On the religious front, the moderate Islamic clerics and scholars need to assert themselves and get out the message that the fundamentalist version of Islam is an aberration.  Moderate Islam, with not even a taint of Western influence, must internally make militant Islam a fringe element.  There has been some success in being ideologically challenged by numerous Imams, and polls show a diminished support for Al-Qaeda, ISIS and fundamentalism in general among the Arabic body politic.  Whenever fundamentalists have been forced to leave their rhetoric and become involved in actual governance, their luster has worn off.  Civilization as we know define it, requires consensus, cooperation, compromise, and dialogue, not pious certitude and the zealous quest for ideological purity.  

Secular, public educational systems desperately need to be enhanced in the Islamic world.  Inadequate public-education systems not only encourage poor families to send their children to extremist Madrassas schools (producing yet another generation of militants), but also do not prepare the rising generation to function in the globalized world.  The West needs to immediately open its universities to both the established and the aspiring Arabic scientists, artists and scholars of every kind.  The establishment of an Arabic-oriented Fulbright program would achieve wonders.  

Arabic political leadership must deliver economic progress in every sector by developing a broad-based, non-oil dependent economy.   While the U.S. does need to withdraw its military (as will be discussed later), in the long run, poverty is more dangerous than occupation.  In addition, institutions of public order need to be strengthened.  Regulatory agencies and coherent, professional, transparent civil and criminal justice systems need to be shored up with particular emphasis on the further development of rational, lucid judicial systems.  Trade pacts need to be developed and tariffs removed.  Infrastructure and health care delivery systems must be modernized.  Extensive, multi-sector cultural and educational exchanges need to be aggressively pursued.   Transnational institutions of every kind between the West and Islam need to be established.  Tourism infrastructure needs to be enhanced and that industry needs to market itself, particularly to the West.   Killing bin Laden and dismantling Al Qaeda is not the long-term answer.  The conditions that produced Al Qaeda - endemic poverty, abysmal public health facilities, insufficient infrastructure, poor quality schools that leave young people unprepared and globally isolated.  These problems must be addressed aggressively by Arabic leaders, and not by the West.

The expansion of economic liberty will have definitive spillover effects.  Economic reform will mean re-building and enhancing infrastructure and the beginnings of a genuine rule of law, initially within the business sector.  Capitalism needs contracts, openness to the world, conformity to international trade norms, access to information, fair and transparent justice systems/civil courts.  As day to day stability is realized, the region will see the development of a business class. 

Business has a stake in openness, in rules, in order.  Instead of the romance of ideology, they seek tangible reality and stability.  A genuine entrepreneurial business class would be a most powerful force for change in the Middle East.  As the Middle East moves further down such a path of prosperity, the tumultuous energies of that region will be diverted into peaceful venues.  Economic vibrancy will yield domestic tranquility.  In addition, as economic order and stability are realized and the rule of law begins to emerge in the business context, (constitutional liberalisms( will also emerge - individual rights, freedom of the press, private property protections, independent courts, a free flow of information.

What is not needed is a pro-active, longitudinal military campaign.  Destroying villages, capturing and incarcerating enemy combatants, killing even large numbers of individuals will have little impact upon the ability of terrorist organizations, upon populist social movements, to survive.  Consider the American experience in Vietnam, the Soviet experience in Afghanistan, the British experience with the American colonies.  How odd that we still tend to engage in (head counts( (counting the number of terrorists killed or captured) to measure success.  This is not only utterly meaningless, but completely counterproductive.  Killing more creates more martyrs, more heroes, and two will rise for every one that is killed, like the Hydra of Greek mythology.  There are tens of thousands, perhaps hundreds of thousands willing to die for the Islam.  Islam is the majority religion in 57 countries and currently counts some 1.3 billion adherents. The well will not run dry.  Kinetic military campaigns will aggravate the body politic, and harden the resolve of the core players and must be shunned literally like the plague, for such actions are indeed a plague on social peace, justice, and global security.     

What is not needed is a continuation of the failed policy of economic sanctions.  They bring misery to the people and power to the dictators.  Consider just the Middle-Eastern cases of Iraq, Iran and Pakistan.  Pakistan, in the context of this paper, is of particular concern.  We placed sanctions on Pakistan in the early 1990s.  As a result, there are now two generations of Pakistani military leaders who have had no interaction with American/Western military personnel at a time now when the West desperately needs contacts and networks within the Pakistani military community.  Economic sanctions are fools gold - a quick, knee-jerk, feel good, easy sell, politically popular policy.  One gains a great deal of political capital on the home-front for airing such proposals.  In impact, however, economic sanctions are more than counterproductive; they are disastrous and need to be abandoned immediately.  Historically, the best way for a regime to stay in power is to get the United States and the West to impose economic sanctions (ie., Cuban had sanctions imposed in 1960 and Castro remained in power for decades thereafter; Rhodesian sanctions of 1965 left Ian Smith in power for 11 years).
What is not needed is an Islamic photocopy of Western style social democracy (slide 13).  The West should not try to implant democracy in the Middle East now or anytime in the future.  Democracy is not an antidote to Middle East terrorism, and besides, the antecedents to democracy are not in place in the Middle East.  The socio-political culture of the Middle East is tribal, and family.  That area of the world is not psychologically geared to central governance and the Constitutional liberalisms of contemporary Western democracies.  The wishes of the body politic of the Arabic world, of the people of the world in general are, let me be me, let me make money, and let me live in a safe environment.  The form of governance that should be put in place to achieve these ends is totally irrelevant as long as it can exercise actual authority and bring some measure of equity, security, and stability to the region. 
This matter warrants some reiteration.  There is little support for central governance in this region of the world.  While the various Islamic nations obviously possess very uneven socio-political backgrounds, one common thread is the lack of popular appeal for central governance.  As suggested above, the citizenry tend to identify themselves in a tribal and family context, quite similar to the situation in Europe during in the Middle Ages when the regionally dominant dukes and barons, and their respective fiefdoms held sway.  Over the years, between wars and marriages, this decentralized/regionalized model of governance in Europe was replaced by central governance, first nationally, and now “continentally.”  But even that model is still evolving as Europeans continue to struggle with the nature and extent of this new EU “thing,” this new central governance paragon.
It should also be stressed that the lack of Western-style political freedoms is also not a factor that we need concern ourselves with as we address the issue of militant Islam.  The cases of China and Singapore can be presented to support this position.  In the end, more than freedom of speech and the opportunity to vote, people in all countries and climes seek environments where they can be themselves, where they may enjoy daily communal peace, and have the opportunity to make money.  At the core, the citizenry of this world crave social order and security, and economic stability, not freedom of the press.  As economic opportunity is enhanced and communal peace and stability realized, those needs will be met, and the fundamentalist threat will wither away.  Western style liberty and freedom and democracy may come later.  The history of Western world reveals that economic forces eventually do lead to social and political liberalisms.  There is nothing on the horizon that suggests this would not hold true in the East as well, but, obviously only time will tell, and that time will be measured in multiple decades. 

This era of cultural conflict, this cultural war, will only be mitigated as aggregate economic opportunities at all levels and in every sector are forthcoming within the Arabic world.  This present conflict will be won or lost on economic grounds.  The best way to inoculate the Islamic youth against the jihads now and in the future, is to provide broad-based economic opportunities.  The path to peace is paved with such bricks.  Lasting peace is built upon aggregate socio-economic opportunity and the aggregate sense of justice and equity that will flow from that, and not just on quiet guns.

The Arabic world also needs a success story, a model to motivate.  It needs to see a major country embrace modernity and yet maintain its identity to inspires the region, much as Japan did in Eastern Asia a generation ago.  Having said that, I recognize full well that Japan, and Germany, were obviously able to rebuild so quickly after WWII due in large part to the influx of U.S. dollars emanating from the Marshal Plan, a model that clearly will not be adopted by the United States with respect to the Arabic Ummah at this time.  But in addition funding, there was (and still is) a very high level of social cohesion and communal trust embedded deep within the cultures of both Japan and Germany; trust in friends and family yes, but more importantly, trust in central government institutions.  On the negative side, Hitler and the Emperor Hirohito were able to abuse their powers in part because of that innate cultural communal trust in government institutions.  On the positive side of this yin and yang matter, Germany and Japan were also able rebuild quickly after the war because that centralized communal trust was still present in their social fabric, even at the end of the war.  Unfortunately, a communal trust in government institutions is most definitely not a part of contemporary Arabic culture.  Allegiance is to the tribe and the extended patriarchal family.  Developing communal trust in government institutions will take generations; time for the old ones to forget and for the young to institute for the first time in centuries, a track record of successes.    

Yet despite these odds and obstacles, to a great extent, Turkey, the United Arab Emirates, Indonesia, Qatar, Malaysia, and Bahrain are succeeding right now.  Hopefully their collective models of success can be emulated across the region.  The best deterrence to terrorism is multi-sector economic prosperity, good governance, and an embedded culture of success.  As David Landes notes, the most significant distinguishing factor between the struggling/developing/transitional nations and the progressive industrialized ones, is a culture of success.  A culture of success needs to be more deeply embedded into the Islamic social fabric.

While an embedded culture of success is a powerful antidote to terrorism, that is a long-term proposition, as are the other notions mentioned above.  There is an obvious need for some immediate response.  At times and in rare circumstances, direct law enforcement/military intervention is required.  But in the shorter term context, perhaps the most effective way of dealing with terrorism is to break down their financial capabilities.  It takes money to run a terrorist organization.  It cost Al Qaeda roughly $530,000 to carry out the September 11 attacks for example.  Today(s major terrorist entities have established substantial financial support networks to enable them to continue to conduct business.  Aum Shinrikyo in fact amassed nearly $2 billion in assets before it was finally shut down by the Japanese government.  As of this writing, international law enforcement agencies have publicly announced the seizure of $121 million in assets in 166 countries since the attacks of September 11.  Impressive on the one hand, but little more than a drop in the bucket when compared to the amount of illicit funds that flow in the daily dishevel of global trade and commerce.  Perhaps the most important short-term law enforcement undertaking in response to contemporary Islamic terrorism, is to (follow the money.”  More vigorous law enforcement efforts should be undertaken in this arena.

I would like to add as a footnote, the strategic counterterrorism plan currently being utilized by the New York City Police Department.  Their “Terrorism Czar,” David Cohen, noted that in 2002, only 6 persons in the entire United States obtained undergraduate degrees in Arabic.  He has begun to move NYPD in the opposite way.  Some 40 percent of New York City residents were born outside the U.S., so finding large numbers of people with indigenous language skills was not that difficult, but he began to hire and train officers to speak foreign languages.  At present, officers of the NYPD speak 45 different languages.  This is extraordinarily beneficial in both a kinetic policing as well as a problem solving context.  In addition, he has adopted a focused intolerance model, where the police look for reasons to corner suspects, speak to them in their own language, and then let them go.  It has hard to say if this has worked per se (there have been no more attacks on NYC), but anecdotal evidences shows diminished terrorist “chatter” and a lowered general antipathy coefficient in the Islamic community.  

Lastly, the United States need to minimize its imperial presence in Middle East/Central Asian region, physically and politically, for it is accentuating the crisis and fanning the flames of an already brewing internal conflict.  Obviously it is neither practical nor reasonable to expect a complete economic and social withdrawal given our oil dependency and the ubiquitous state of the communication and media/entertainment industry.  Culture osmosis is a reality that the Islamic East will need to come to terms with internally, but U.S. troops need to return home and U.S. meddling in Arabic internal affairs, with all its declarations and threats and certitudes, needs to cease. 

A word on each of these two notions – the withdrawal of the U.S. military and U.S. meddling.  I recently sent some material to the head of the Research and Development Unit of the Peshawar Province, Pakistan police force.  He thanked me kindly and subsequently indicated that he would now rewrite the material because it cannot be seen as coming from the U.S.  We have no standing, no creditability in the Islamic world, and rightfully so.  Growth in this region will have to ultimately percolate internally. There cannot be even a hint of American involvement.  If we do wish to be involved, it must be of a soft and clandestine nature.

Secondly, while there does seem to be a timetable for our military withdrawal in Iraq, Afghanistan is emerging as a different story, and that war seems to intensifying as of this writing, but, therein lies the crux of the matter - the “war" on terrorism.  As Huntington pointed out years ago, that is the wrong metaphor.  Wars are fought at full intensity and have beginnings and endings.  The “Jihad" challenge, the militant Islamic challenge, is not a war.  It a “long, twilight struggle,” it is a clash of civilizations.  The core component of this conflict should not be, should never have been, a military campaign.  Military interventions aggravate.  They never, ever mitigate.  We blundered in treating the 9/11 episode as if it were the first salvo in a war.  It was not.  It was a criminal episode, perpetrated by a small gang of men, and should have been treated as such.  We should have worked within the international community and tracked down those responsible for that criminal act and punished them and them alone.  Instead, we started a war that has escalated and morphed into something that is barely even related to the 9/11 attacks.  

By escalating, we gave credence to this small, and up until then, only marginally significant group.  By overreacting, we made Bin Laden a hero and collaterally brought visibility and creditability to his message of militant fundamentalism.  It was not a war in a contemporary sense, and it is not a war in an historical context, but we made it one, to the detriment of the world.  A latent military force has a far more positive impact than a deployed one.  Though Bush/Cheney are now gone, President Trump may be falling into the same trap, one that will leave that region and the world in a less secure and less peaceful setting.   While it does appear as if the current administration does get the point that we cannot bomb Afghanistan into submission (3), it is unclear if they understand that our military counter-insurgency efforts that are designed to diminish the militant Islamic threat will be only temporary if synchronized socio-economic development is not forthcoming.  There is no military solution here (4).  It is a one of politics and culture and, at the core, economics.  The sooner we recognize that and withdraw our imperial military presence and begin focusing on economic development in every possible sector and setting, the better off Afghanistan and the world will be.
Conclusions

As has been outlined, there are wide array of powerful, interactive forces and factors at work, pushing and pulling at the boundaries and borders of peace and civility (slide 14).  The West, and the United States in particular, needs to get its own house in order (ethically and financially), and will also need to be patient as the East sorts itself out.  As has been emphasized repeatedly, the religious, ethnic, and secular conflict in the Middle East today are virtually identical to the religious, ethnic, and secular conflict that plagued Europe in the Middle Ages.  We are in the midst of an Islamic reformation, aggravated by globalization and imperial U.S. military presence. What took literally hundreds of years to emerge in the West (who had the advantage of no external meddling) will certainly not materialize overnight in the Islamic East.  It took centuries of major upheavals and catastrophic conflicts for the West to evolve to its current state, and it is still evolving, as evidenced by the recent and on-going conflict within the European Union.  That process has gone faster however, since that path has been pioneered.  Eighty years ago for example, it was the Japanese who loomed as the great threat in the East.  Their plans for high-speed modernization stalled with the onset of the Great Depression of the 1930s.  What followed was very similar to the current Islamic reaction - authoritarian rule, an obsession with cultural purity, a hatred of the West.  Many Japanese leaders at the time spoke of overcoming Western civilization, as does bin Laden today.  It took a war, all such notions dissipated, and Japan now finds itself a world power, and yet also clearly retains its sense of cultural identity.  Others in the region learned from the experience, and have subsequently chosen to peaceably follow the trail to prosperity and security that was so painfully hewn by Japan.

God forbid that it should take a cataclysmic event such as World War II to break the Middle Eastern societies out of their current state of resignation and hostility.  Some in the Muslim world are making the move to modernization more or less successfully, as previously noted (ie., Turkey, Qatar, United Arab Emirates, Indonesia, Malaysia, Bahrain).  It has not taken a world war to move them.  Hopefully the same will be able to be said of all Islamic nations, of all nations, in time.  

The great question again, is whether we, in the West, can afford to absorb from the Islamic East, the same level of chaos and destruction the West wrought upon the world the past 500 years as we evolved to our present socio-political state.  Given the incalculable devastation precipitated by the West during our religious, ethnic and political reformations, the prospects and outcomes of the emerging Islamic unrest, with its multi-sector and multi-causal origins, are quite unsettling.    
Great challenges lay ahead for you and for me as we respond to the inequities and injustices in the world around us.  There are people to be fed, reefs and forests to be protected, life in all forms to be preserved, and wrongs to be righted in many spheres.  As we work, we must remember that a lasting peace in Islam, a lasting peace in this 

world, can only be built upon an aggregate sense of justice, equity, and opportunity; not 

just on quiet guns.  In your contemporary quest of that which is great and good, as you pursue knowledge and truth, more will be asked of you than has perhaps ever been asked of you before.  You must seek out and contribute, you must plant the seeds for a culture of long-term thinking within your neighborhoods and your nation, and you must do so with an eternal tenacity that is in defiance of the hopelessness.  I wish you well in your endeavors as you extend the limits of your abilities through collective innovation and creativity, and will watch with excitement as you reach out and take a more active role in your region, and in the world. 
Footnotes
1. A Typology of Contemporary militant Islamic fundamentalists:

    a.
Those in the core Al Qaeda and Taliban organizations.

    b.  
Those in the loosely affiliated (if affiliated at all) spin-off entities, little

     
entrepreneurial gangs if you will, that are now cropping up in Yemen, Iraq,

     
Afghanistan, Pakistan, North Africa (Algeria, Morocco).  They are motivated 

     
by the success of Al Qaeda and by the principles of radical/fundamental

     
Islam.

   c. 
Homegrown militant Islamic fundamentalists who are inspired by Al Qaeda

     
and the Taliban, and by the principles of radical/fundamentalist Islam, but,

     
they receive little if any direction, training or support from Al Qaeda or the

     
Taliban, or from any of the emerging spin-offs groups.  

This typology does not totally fit, as there are other militant Islamic groups that can’t really be put into these categories:

a.
Abu Sayyaf (pull Mindanao away from Christian Philippines and make it a separate Muslim state)

b.
Lashkar-e-Taiba (army of the good, of the righteous of the pure; largest Islamic
 militant entity in Central Asia; annihilate Hinduism and Judaism and return Islamic rule to India)

   c.
Jemaah Islamiyya (Indonesia, Malaysia – purify Islam in this region of the world; both are nations where a majority of the population are Muslims (85 percent Indonesia; 60 percent Malaysia),  but both these nations are becoming more secular (ie., impacted by globalization) and JI wishes to change that and pursue a theocratic state)

d.
Various Pattani separatist groups (pull this area away from Buddhist Thailand and make it an independent Muslim state; Patani United Liberation Organization; Gerakan Mujahideen Islamic Pattani)

2. Today's rising great powers are relatively benign by historical measure. In the past, when countries grew rich, they have wanted to become great military powers, overturn the existing order, and create their own empires and spheres of influence. But since the rise of Japan and Germany in the 1960s and 1970s, none have done this, choosing instead to get rich within the existing international order. China, Brazil and India are clearly moving in this direction.  Even Russia, the most aggressive of today’s great powers, has done little that compares with past aggressors in an historical context, and is now showing every indication that it now wishes to enhance its economic and political clout, and will do so by playing within in the rules.  Consider the case of Russia more carefully.  A continued reference to and reliance on our high cost WWII victory over Germany was used as the basis for forging a modern Soviet Russian identity.  That time now seems to have passed.  At the latest Victory Day celebration in Moscow:


l.  Foreign troops marched in Red Square along with the Russian soldiers


2.  Putin and the German chancellor were 


3.  No aggressive statements that usually flow from this event (ie., the U.S. is

               nurturing plans to achieve global hegemony)

4. Beethovens 9th symphony was played by an international band (Beethoven

      was German of course)

This is in stark contrast to the 2005 Victory Day celebration and suggests a coming of age for the new Russia.  It should also be noted that there have been recent efforts to reconcile with Poland, fast-tracked in light of the April 2010 tragic airline crash (which did more to heal this wound than 10 commissions ever could).  In addition, and in a more tangible sense, President Medvedev has recently announced the development of a multi-billion dollar “Silicon Valley” outside of Moscow, in the new city of Skolkovo.  The goal is to create a setting where academics, public sector officials and private sector entrepreneurs can interact to create new technologies and new ventures, all in an attempt to reverse the Russian brain drain, to liberate it from the “humiliating reliance on oil and gas exports,” and to generally build a 21st century economy. 

 3. We will never bomb Afghanistan into submission, just as Lyndon Johnson was never able to bomb Vietnam into submission.  It is a flawed perspective, coming initially from the World War I Italian military officer Julio Drue.  It was an interesting idea developed at the dawn aviation, but time has shown it to be wrong (Battle of London, allied bombing of Germany, American bombing of Vietnam), and if Obama goes down this route, he is doomed to failure, and the sequences of events that will flow from it, will be catastrophic. 

4.  There is an interesting, and obvious parallel here – several hundred years ago America, with its farmers and shopkeepers, took on the mightiest military on the earth, and won.  It won by utilizing asymmetric military tactics and drawing upon the most core of human emotions – freedom, family, homeland, and independence.  The same holds true in Afghanistan on every score, and that is particular true with respect to the “nation” of the Pashtun who are spread across Afghanistan and western Pakistan.  The Pashtun, more than perhaps any other group, hold the key to order and stability in the Golden Crescent at present. The Pashtun are an ethno-linguistic group with its roots in the Eastern Iranian region.  Current populations are now primarily in Afghanistan and Western Pakistan. The Pashtun are typically characterized by their use of the Pashto language and the practice of Pashtunwali (a traditional code of conduct and honor).  Pashtun society consists of many tribes and clans which were rarely politically united, until the rise of the Durrani Empire in 1747.  Pashtun played a vital role during “The Great Game" of the 19th century as they were caught between the imperialist designs of the British Empire and Russian empires.  For over 250 years, they reigned as the dominant ethnic group in Afghanistan. More recently, the Pashtun gained worldwide attention after the Soviet invasion of Afghanistan in 1979 and with the rise and fall of the Taliban (since they were/are the main ethnic contingent in the Taliban movement).  Pashtun have a  dominant presence in Pakistan, where they are prominently represented in the military. The total population of the group is estimated to be around 42 million, but an accurate count remains elusive due to the lack of an official census in Afghanistan since 1979. There are an estimated 60 major Pashtun tribes and more than 400 sub-clans.  The Pashtuns remain a predominantly tribal people, but globalization and urbanization has begun to alter Pashtun society.  Another prominent Pashtun institution is the Jirga or 'Senate' of elected older men. Most decisions in tribal life are made by members of the Jirga, which is the main institution of authority that the largely egalitarian Pashtuns willingly acknowledge as a viable governing body.  Most Pashtuns follow Sunni Islam, generally the Hanafi school.  A minority of Twelver Shi’a  Pashtun exist in Afghanistan and Pakistan.  Many Pashtun are prominent Ulema, or Islamic scholars, such as Muhammad Muhsin Khan who translated the Qur'an and other sacred texts into to English.  Again, this group, this tribal nation, which by and large does not accept or recognize lines in the sand “national” borders, holds the keys to peace in this unsettled region, and concomitantly, peace in the world.
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